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Mademoiselle Menant, the learned daughter of the late
M. Joackin Menant, a member of the
m:}.‘fcgte:?:ge F{'?I‘;cr.the Institute of France, had, after the publi-
cation of the first volume of ber book,
entitled * Les Parsis,” come to Bombay in 1900, on a special
mission from the French Government, to study, among other
things, Parsiism at its headquarters. This visit to India was
undertaken with a view to prepare herself for the second
volume of her book, which is uot published as yet. In the
Christmas of that year, she had been for afew days to Naosari,
the headquarters of the Parsee priesthood, as the guest of the
late Mr. Jamshedji Nusserwanji Tata, who had kindly arranged
to show her, while there, the religious places and institutions
of the town, and also some of the religious ceremonies of the
. Parsees. She left the town, repeating the same words,! which
her compatriot, the late Professor Darmesteter, whom I had the
pleasure of accompanying to Naocsari as a guide, had uttered,
about thirteen years ago, v7z., “On y trouve un sentiment de
la réalité que les textes morts ne peuvent donner.”

Among the ceremonies that she had the pleasure of seeing
at Naosari, one was that of Navar or the ceremony of
initiating a youth into priesthood.® In that ceremony she
saw that the gurz, a kind of metallic mace or club, played
a prominent part as a symbolic weapon. On her return to

* Journal Vol. VIII, No. 7, pp. 478-196.
1\ Vide iter paper ‘“*Chez les Parsis de Bombay et du Guzerate” in “ Le
Tour du Monde " of 18th April 1908, p. 192,
% Vide my paper on “ Nivar and Mardtib, ™ in the “ Zarthoshti” of Tir
1278 Yazdazardi, Vol, 1, No, 2, pp. 85-94, Ot
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Bombay from Gujarit, an admiring Parsee priest, Mr. Rus-
tamji Bejanji Rinji, presented her with a gurz as a souvenir
of her visit to the Parsees. She had then asked me to write
a short monograph on this instrument. I had begun that
work then, but some other urgent studies had made me place
aside further work on the subject. I have been lately
reminded of my promise, by her interesting articles entitled
“Chez les Parsis de Bombay et du Guzerate” in the French
journal Le Tour du Monde.! In her account of her visit to
Naosari, among other things, she refers to the Nivar ceremony
above referred to, and gives a photograph of a newly initiat-
ed youth, holding a cow-faced (giv-padkar) mace in his hand.
I produce for the inspection of the members present, the
particular phkoto and also other similar photos of newly
initiated youths with their maces in their hands, I give on
the other side the photo of a Nivar-initiate holding in his
hand a cow-faced mace.

Being thus reminded by her articles of my hitherto un-
fulfilled promise, I took up the subject again, and this paper is
the result of a short study on the subject. Several of my
papers have been undertaken at the initiative of this talented
lady. Out of all these, I am proud of my papers on * The
Parsees at the Court of Akbar and Dastur Meherji Rana” and
“ A Few Eveuts in the BEarly History of the Parsees,”” both
of which are referred to by her in her recent articles. I am
glad that her articles have reminded me of a long-forgotten
promise, and that I am able to prepare a short paper on the
subject, which I now beg to submit before the Society.

Of all the weapons of war, referred toin the Avesta, the
gurz is well-known, as it is still used by
the Parsees as a symbolic weapon. Al-
most all the Parsee Fire-temples, which
have the conveniences for thes performance of the Nivar
ceremony, pOSSess a gurz. ¢

The Gurz as a symbo-
lic weapon.

T Vide its issues of 4th, 11th, 18th, 25th April and 2nd May 1908,
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From all the photographs, which I produce before the
Society to-day, and from the original specimens of the gurz,
which I produce, we see that, generally speaking, there are
two kinds of gurz, viz., the cow-faced and the knobbed. A
large number of those in the photos is the cow-faced gurz.
The Avesta books refer only to the knobbed gurz. It is the
Shih-nameh of Firdousi that refers often to the cow-faced
gurz. It speaks of it, as the guwrz-i gdv-paélar, gdv-sar, or
gdv-sir 1.c., cow-faced, cow-headed or cow-like mace.
For example, Noshirwin the Just (Chosroes [), when he
appears before his commander Bibak, carries, among other
implements of war, a cow-faced (%32, giv-paékar) mace.!

The event, which led to the use of this kind of mace in

The event, according ancient Persia, is thus described in the

to Firdousi, which Jed i & )
to the use of the Gurz, ShAh-nimeh of Firdousi.

Zohak?, a foreigner and an Arab, according to Firdousi,
invaded Iran, killed its ruler, Jamshed, and usurped the throne.
He once saw a dream, in which he saw a young man, halding
a cow-like mace in his hand.® The young man went towards -
him and struck him upon the head with that mace.* Zohdk
awoke alarmed at the dream, and asked from his sages an
interpretation of the dream. They said, that a young man,
named Faridun, will be soon born and he will strike him with
a cow-faced mace.” Zohik then ordered a look-out for the
birth of this child. Sometime before the birth of this child,
an extraordinarily beantiful fine cow was born in the
adjoining country. A short time after the birth of this boy,
the followers of Zohik traced ont his residence and kllled his

1 Mobl. Vol. VI, p. 176, 1. 8. Kigs ,5 4l §;,8 ‘_,»

2 ZohAk is identified with Nimrod. For the cvidence in support of this

identification, vide my paper entitled,“The Legendary and the Actual History
Of eremasonry in the K, R, Cama Masonic Jubilee Volume, pp. 182-88,

5yl y i3 £5,5 wyyoil Kimy (Moul, I, p. 72)
Y&y 8 55,8 a1, pa2)
ey a8 B8 (nid p. 76,
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father Abtin. Before they could lay their hands upon the child
Faridan, his mother Farinak removed him from the house aund
carried him to the country, where the above-mentioned cow,
which was koown as the cow Pur-miy¢, was born and brought
up. She entrusted her son to the care of the owner of this cow
and requested him to bring him up with the milk of the cow
Pur-miy¢. The shepherd did so and Faridun grew up a boy of
three years of age. Zohik soon came to know of Lis where-
abouts and asked his men to trace him. Faridun’s mother
Farinak, hearing of this, ran to the abode of the shepherd and
took away her child to the mountain-abode of & piocus wan.
Zohak traced the whereabouts of the cow and got her killed.

Faridun grew up to be a bold young man in the company of
the pious man of the mountain; and, one day, asked his mother
about his parentage and his ancestors. She told him all the
facts. His heart burned with a desire to go to Irin and to
avenge the death of his father. His mother remonstrated
with him and persuaded him to remain quict.

Now, in Irfn itself, the people were tired of the oppressive
rule of Zohik. The tyrant had two diseased shoulders— or, as
Firdousi says, had two serpents growing on his shoulders —the
pain of which was relieved by the fresh application of the
brains of two men daily. T'wo of his subjects had to be killed
every day to satisfy the appetite of the two snakesor to
relieve his pain. A blacksmith, by name Kaveh, had thus Jost
by turn, some of his sons. Then came the turn of his surviving
son. He got exasperated at this state of affairs and raised a
rebellion. Hundreds and thousands joined his standard of
revolt. They all had heard of Zohik’s dream about Faridun.
So, they went to this young man and offering their assistance,
entreated him to invade Irin and overthrow Zohak., Faridun
complied with their request. He, at first, sent for blacksmiths
to order a mace for him.,! When the blacksmiths ‘appeared

PoubS e sijle 38 K oA T godils oyl
- - Mohl. L., p. 92,
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before him, Faridun took a pair of compasses (, »2 ) and drew
a sketch of a gurz from which they could prepare it.! He
drew over the ground the face of a cow* and asked them to
preparc a mace from that sketch. Faridun seemsto have
given this shape to the mace out of respect for the cow
Puar-miyé, which had nourished him with her milk.

Faridun then, at first, invaded Jerusalem (baita-ul muqqud-
das) which was built by Zohik. He carried his attack first over
the guards of the city, holding in his hand ® his gurz, which
was hanging over the saddle of his horse.* Zohik had built
there a large talisman-like building. Faridun carried his
assault over this building with the cow-faced mace in his hand.’
Zohik was away from the city all this time, On his retarn
he went to fight but was overpowered by Faridun by meaus of
his cow-faced mace.®

The day when Faridun overpowered Zohik is known as
Jashan-i-Meherangin, .. the Feast of Meherangin or the
Feast of Mithras. It is celebrated on Roz Meher mih Meher,
i.¢., the 16th day of the 7th month of the Parsees. According
to Albiruni, it was known as the (small) Mihrajin-
(Meheranjin), and it was the day on which the kings of Persia
were crowned. He says that the Great Meherangin feast was
celebrated on Ram ruz, de., five days after the ordinary
Meherangin. According to this author, on this day Faridun
““ordered them (i.e., the ancient Irinians) to gird themselves

396 wldip S 55 wliy L 8 eh ) K eRila
(Lbid)
* The word used.hers by Faridun i8 gav-mish, which means a buffalo, but
the word mish is added for rhyme,

s ¢ e o les Ode, Uz‘éﬂ Sla 0;‘)@ u)‘g:‘
5 Ibid, p, v8 Oy s w5 L, ey
¢ Ibid oy O3 51 by 58 1S
n
> Ibid e 558 L8 i)')f L_,L_v

s Ibid 5y Sams yu 30 555 wlo:
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with Kustiks,' to use the Zamzama # (speaking in a whispering
tone) and to abstain from speaking loud during dinner,® as a
tribute of thanks to \God for having again made them their
own masters with regard to their whole behaviour and to the
times of their eating and drinking, after they had been living
in fear so long as 1000 years,””*
Zohak is said to have lived for one thousand years, and it is
Tha et ton sald that the form of benediction, common
hik’s long life and its  among the Persians, to wish onea long
explanation, : A . 3
life, “ Hazar SAl ba-zi (3 Jl= yl3)’
t.e., “Live for one thousand years,”’” comes down from his
time, because they thought that it was allowed and it was
possible that a man might live for a thousand years.®
The tradition that Zohik lived for one thousand years,
seems to be a reference to the long rule of his foreign dynasty.
The above-mentioned tradition, that a cow nourished Faridun
on her milk, and that Faridun killed Zohdk and put an end to
a foreign rale over Irin, seems to be a reference to the depre-
dation of the neighbouring Turks who carried off the cattle of
‘the Iranians. Albiruni, speaking of the feast of Meherangan,
says, ““ Its origin is this, that Erinshahr was separated and
liberated from the country of the Turk, and that they drove
their cows, which the enemy had driven away, back to their
houses. Further, when Frédin had put Bévarasp (Zohik)
out of the way, he let out the cowsof Athfidn (Athwyéna) that
had been hidden in some place during the siege, whilst
Athfiydn defended them. Now they returned to his house.””

! The sacred threads.
» The modern Parsee word for this is Baj. k

3 It is a custom,observed, even now, by priests officiating in the inner circle
of the temple, not to speak while eating. If necessary, they speak, in what is
oalled, bdj, i.e. a suppressed tonc,

& Albiruni's Chronology of the Ancient Nations, ” by Dr.  Bachau (1879),
p. 209, ¢

5 (f.  Hazar sal dec be dar® in the Ashirwad prayer of the Parsces,

6 Albiruni, Chronology, p. 209,

? Albirani’s Chrooology, by Dr. Sichau, p, 212,
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Again, this feast had some connection with the seasons.
The Meher month was the seventh month of the Parsee year.
Taking the year to begin with the Jamshedi Naoroz or the
Vernal Equinox, the Jashani-Meherangan was the festival
which celebrated the autnmnal equinox, This explains the
reason why, of all the Yazatas, it is Mithra or Meher, who
presides over the light of the Sun, that especially carries the
mace in his hand.

The above episode of Faridun and Zohak shows, that it was
Faridun who first discovered the gurz as a weapon of war, and
that he first used it against Zohak, the tyrant and the
usurper of the throne of Irin,

Parsee books speak of three persons in the history of

TR e IrAn asaccursed (Gazashte), viz., Zohak,
persons of Irdnian  Afrasiab and Alexander the Great.
A Zohak is at times included in the list of
Devs (demons).

The word Div (Daéva) is used to typify or depict all kinds
of evils, physical ov moral. So, the gurz, that was at first .
devised and used to curb the power of a tyrant, came to
signify symbolically, a. weapon used to curb the power of
all evil influences,

This brings us to the symbolic use of the gurz in the
Avesta, Therein, we find no reference to the cow-faced gurz,
The gurz, referred to there, is the knobbed one or the edged
one. I produce a gurz of that kind. It belongs to the Seth
Jejeebhoy Dadubhoy Parsee Fire-temple at Colaba. 1
produce the photograph of a Navar initiated at that fire-temple
in 1908, who holds the knobbed gurz in his hand.

Gurz 3,5 is the Persian form of the Avesta word -D) wly

vazra, which corresponds to the Sanskrit

Bignifiontion of the AT, g > =
Wordr W Gare® - and 39 wajra, 8 destructive weapon, lts

other kindred words.

Pahlavi form is )j\ vazra, 1t1s derived
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from the Avesta root an Germ. wagen P. w3, to weigh, to

be heavy. So, the word gurz literally means “ (an instrument)
that weighs much or is very heavy.”

A corresponding Knglish word for gurz is ¢ mace? This
word is French massue, I think that the English word ‘mace)
and the French ‘massue’ are the same as Avesta masangha

3»dR6.  Beeton, in his Dictionary of universal information,

says, that mace is a ‘“term of doubtful etymology originally
signifying a club of metal nsed in warfare.” I think the root

of the word is the ancient Aryan root maz 5»6, Sanskrit

7% 1.e., ‘to be great’ which we find in the Latin word ‘magnus.’
So the word “mace’ is connected with ‘mass,” Mace is an in-
strument which 18 massive, heavy and great. Another corres-
-ponding English word for gurz is ¢club. It has a similar
meaning and derivation. It comes from German Kklump,
(7.¢., lump, or mass) which itself comes from Llumpten © to press
together.” So, a club isa mass of a substance pressed together.
So in their primitive significations, the words  vazra’ (gurz),
“mace’ and ‘club’ have the same meaning, The gurz is an
instrument that weighs very heavy, The mace (Fr. massue)
is also an instrament which is massive or heavy. The club is
an instrument which has a large lamp or mass, 7.¢., which is

massive.
The Vendidad (chap. XIV.9) gives the following list of
the weapons of a Rathaéshtar (lit. one

A list of a warrior’s ¢ :
who stands and fights in a chariot) or

weapons according to
the Avesta. A WARLIOT:

1. Spear (arshti).

2. Sword (karéta).

3. Mace or club (vazra).

4. Bow (thanvar).

5, Quiver with a Delt and thirty iron-pointed arrows

(Zainish mat akana mat thrisds-ayd-aghraish).
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6. Sling with an arm-string with thirty sling stones
(fradakhshana snavaré-bizura mat thrisans-fradakh-
shainydish).

. Cuirass (zridha).

8. Hauberk (kairis).

9. (Mettalic) Veil ! (paiti-dina).

10, Casque (Sira-vira, lit. a cover of the head).

11. Girdle or Belt (kamara, lit. that which was put on the

waist). » :

12, Leg-armour (rina-pina, lit. thigh-protector).

In this list of the weapons, the wvazara® i.e., the gurz or
mace stands as the third weapon, and occupies an important
place.

The above list of the weapons of a warrior is given in a

~T

The association of a Clapter which treats of the atonement
Spiritual idea with a  of a particular kind of fault or sin. The
SEAEN LE R spirit of the chapter teaches, that a
wrongful act, can, to a certain extent, be atoned by a righte-
ous act or acts. Charity is one of these acts, Charity
assumes different forms. One of the orms of charity is the
Presentation, to a poor professional man or to a tradesman, of
the instruments and means to carry on a profession or trade.
Military service is a kind of profession. A soldier is as
useful for the good of the society asa priest, though the
latter stands higher in position and usefulness. We must bear
in mind, that a soldier in those olden times was not one like a
modern soldier. Itseems, that he had to find his own
weapons and accoutrements. So, it was an act of charity to
help a poor warrior with the implements of his profession.

L’ Profs-. ijarméstétér nnti J;cison, following the Pahlavi tradition, translate
this word as *¢ tunic.” But ‘tunic’ is a garment, and so, as such, it cannot be
included in the list of weapons. It appears from the Bhib-nimeh of
Firdousi, that at times, combatants chose to conceal their faces from their
antagonistc. Bo, the paitidina (like the paitidina or padin of the priests )
wag a metallic plate or cover which concealed the face.

* The Pahlavi rendering of this word is _15)- Vide Spiegel's Pahlavi
VendidAd, p. 171 1, 22.

Z15



322 GURZ AMONG THE ZOROASTRIANS.

Thus tlie presentation or gift of weapons carried an idea of
an act of righteousness or charity, when the gift or presenta-
tion was made to a deserving poor pious warrior or soldier,
who, like the knight of the age of Chivalry, fought for the
cause of truth, and to help the poor and the weak, and who
thus shewed himself to be a member, as it were, of a church
militant. This view gives to the gurz or mace an idea of a
religious weapon. It isfor this reason, that we find it as a
weapon in the hand of Mithra, the Yazata or Angel of Light
and Trath. It is for this reason, that a Zoroastrian invokes
the gurzin the Khorshed Yasht.! He says: “ Yazii vazrem
hunivikhtem kamérédhé paiti daévanim,” i e, “1 invoke
(the assistance of) the mace which is aimed well on the heads
of the demons.”

We see in this passage, that a spiritual idea is associated
with this physical weapon. The gurz is held by Mithra to be
used against the daévas or demons, 1. ¢., the wicked beings.
In the Meher Yasht, we find the spiritual idea more clearly
developed. There we read® “ mainyavacao vazenti mainyavagdo
patenti kamérédhe paiti datvandm”, i. ¢.,** They (the maces) pass
through spiritual spheres (and) fall over the heads of the
demons through spiritual spheres®.

Khorshed is the Yazata presiding over Sun. Mithra is the
Yazata presiding over Light and Truth or Justice. The Sun,
shining during the day, destroys good many daévas. He
destroys the germs of physical diseases. He destroys many
other evils also. Where the (Khurshed) shines well and
where Light (Mithra) predominates, there prevail plenty and
prosperity, trath and justice. So, Mithra the Yazala of
Light is specially represented as carrying the gurz as a symbol
for the distruction of all evils. So, does the initiate (Névar)
carry a gurz while going to his Dar-i-Meher (the gate or the
house of Mithra), the temple where his initiation takes place.

Yt, VI, b, also Khorshed Nydish 15, * Meher yasht 132,
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It is only when it is used for the cause of the virtuous and
the weak, either in the defensive or in the offensive (Yt. X 41)
that it has its efficacy and is worthy of the praise of a true
pious Zoroastrian. When used against the pious, the holy
and the virtuous, who are under the protection of the spiritual
beings, it loses its aim and effect, however well-aimed its blow
may be (Hormazd Yasht, 18; Farvardin Yasht, 72).

The mace is also a weapon of the angel Sraosha, who is
represented in the Vendidiad,! as uplifting ® it for striking
the Daéva.

As said above, we learn from old Parsee books, that there

were two kinds of maces. The one had
mzc‘xg kinds of gurzor  the form of a big knob, full of points, at
one end. The other had the figure of the
face of a cow. The Avesta generally speaks of the first kind.
We read the following description in the Meher Yasht,” where
Mithra is represented as having it sunspended by the side of

his chariot. Gi;w@"()b-”w”” GE@JY’))’PU’ Gi)':-")-” Gg))”l.-?
1kl oyl ay &”»”55 e)wy-bypns
’ )UWJ“)"B L@»»vcn cwéwwm 7&»;»»» i.e.,

the mace, which is handsome, well-aiming, with one huandred
knobs, with hundred points, well-hitting, knocking down
the heroes, formed of yellow iron (i.e., brass), well-gilt
with gold.

Mithra is also represented as holding a similar knob-edged
mace in his hand in another part of the Meher Yasht.*

In the Pahlavi Minokherad we find a reference to the

3 ; spiritnal side of the use of the different
The spiritual side of

tﬁe use of weapons in weapons of ancient Persia. Therein we
the Mi d,
paicokhera read as follows:—

! V(ndid8d X VIII 30, 33, 36, 39, 42, 45, 48, 53, 56.
* Apa-yukhta, Vendiddd X VIII, 30,
s Yt, X, 132, Ibid 96,
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“The sage asked the spirit of wisdom thus: ¢How is it
possible to make Atharmazd, the archangels, and the fragrant,
well-pleasing heaven more fully for oneself? And how
is it possible to make Aharman, the wicked, and the demons
confounded, and to escape from hell, the depreciated and
dark?’

“The spirit of wisdom answered thus: ‘To make
Atiharmazd, the lord, and the archangels, and the fragrant,
well-pleasing heaven for oneself, and Aharman, the wicked,
and the demons confounded, and to escape from hell, the
dark and depreciated, are possible thus: thatis when they
make the spirit of wisdom a protection for the back, and wear
the spirit of contentment on the body, like arms and
armour and valour, and make the spirit of trath a shield, the
spirit of thankfulness a club ' (vazr or gurz), . . . J*

Here, we find the club or mace as a symbol for thankfulness
or gratefulness, Professor Jackson, in his very interesting and
worth-stadying monograph, entitled * Herodotus VII, 61, or
the Arms of the Ancient Persians illustrated from Irinian
Sources”,” very aptly compares this symbolical passage of
the Minokherad with similar passages of Isaiah LIX, 17,
and Ephesians VI, 14—17.5

; ’fl -'0,-'0-0-'03 ¢ s)p¢ (Dastur Darab Peshotan Banjana's Text p. 64
L 4, Chap, XLIIIL, 9, The Pazand rendering is -,5»!3 é,ﬂj’-ﬂ’ 9 Eu‘w‘.

wmeyey - Its Banskrit rendering is [ERIECEEENILGI Wﬁﬂﬁ’ ’ Ervad-

Tehmuras’s Text, p. 125,)

* Chap. XLIIJ, 1-9, &, B, E, XXIV, pp. 83-84.

3 Reprinted from Classical Studies in honour of Henry risler, p. 106

¢ “For he put on righteonsness as & breast-plate, and an helmet of
salvation upon his head ; and he puton the garments of vengeance for
clothing, and was clad with zeal as a cloke,

s %14, Btand therefore, having your loins girt about with troth, snd having
on the breast-plate of righteousness. 15. And your feet shoa with the
preparation of the gospel of peace. 16. Above all, taking the shield of faith,
wherewith ye shall be able to quench all the fiery dartsof the wicked. 17,
And take the helmet of salvation, and the sword of the Bpirit which

the word of God,
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Another word for a mace in the Avesta is gadkd (Yasht
X, 101, 131; Yt. IX, 10). Gadhi-vara, i.e., a mace-bearer is
the epithet of the Iranian Keresisp (Yt. XIII 61), just as
warge gadd dhara, 4.e., a mace-holder is that of the Indian
Vishnu.

From all these references in the Avesta, and from the episode
of Zohik and Faridun in the Shih-Nameh, what we gather for
the symbolic signification of the gurz in the Navar ceremony
is this: Every man has to fight, asit were, a battle in this
world. Itis a battle against evil, evil in himself and evil in
others, evil of his own passions and evil emanating from
others. The gurz or mace is a symbol, signifying that, he,
who holds it, has to fight against evil, whenever and wherever
it is found. Fighting in this way and gaining victory, he
has to establish autherity, order, peace and harmony. Thus
the gurz or mace is a symbol of anthority.

It appears, that even after the downfall of the ancient

The gur: under the Persian Empire under the Sassanides,
i‘]‘:f’gs Oifn %Eh‘l’:‘egﬁg the gurz continued to be an implement
India. of war among the Mahomedan kings.
With the invasion of the Mogul kings, it was introduced into
India, where it was more an emblem of authority than an
instrument of war. The gurz-bardirs (mace-bearers) were
officials who carried royal messages. We find a reference to
these in an account of the times of Aurangzeb. A number of
these officers were sent by him to Daud-Khan who ruled ag
his deputy in Karnatic.!

The chobddrs (5!5:5a) of our times are the successors of the
Gurz-barddrs of the Moguls. The word chub in Persian
means ¢ wood.” It is the Sanskrit kshupa (9) a “tree
with small roots, a shrub.” It seems that, when the mace
ceased to be an instrument of war, and when it began to be
used as an instrument of authority, it began to be made of
wood instead of metal,

1 Btoria do Mogor by Manucei, translated by W. Irvige. Vol, 1V, p, 25a
A7 y » Pa 256,
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We find that even in English courts and institutions now-
a-days, the mace is a sign of authority
and dignity. The Court of Justice has
its mace and its chobdars, The ruling
authorites have similar things. The University has its own
mace. The House of Commons has its own mace which is
placed, as a symbol of authority, on the table before the
speaker when he personally presides at the sittings, but is
placed under the table when the whole house sits into a

The mace in English
Institutions.

Committee or when somebody else is presiding at the sitting.
When Cromwell had an altercation with the Long Parliament,
and when he wanted to dissolve it, he entered into the Parlia~
ment house with his three hundred soldiers and asked a soldier
to seize the mace, which was the symbol of the authority of
the great council, calling it a mere bauble. He said “What
shall we do with this bauble? Here, take it away.”!

As said above, the gurz is spoken of by Firdousi as gdv-
paékar, gdv-sar, &c. Among the Parsees,
The gurz spoken of i & 4 4 i “« Ak
as the “GhviAni garre” 1't‘ xs' also spoken of ordfuarlly as “Gdv
idnt Gurz” There is no word as
¢ (AviAni’ in Persian in the sense of cow-like, But there is a
word Kiviyani (il,K) .., of Kiweh. Kiweh is the name
of the blacksmith referred to in the above episode as the leader
who raised a revolt against Zohik,
Firdousi speaks of a banner as the Kaviini banner. He
calls it Kéviani darafsh (e, (sibyk)
The Kdviani or Givi- - 1 A < X
o By .-, the banner of F{‘weh. T-he Pers
ian word darafsh is Avestaic drafsh

(.u&b»‘,)), Sanskrit 2“9, French drapeau, i.c., banner.

When Kiveh raised the standard of revolt, he prepared a
banner out of the piece of leather, which he placed over his
feet as an apron, while working on iron. He put that piece of

1 Hume’s History of England (1869), p« 450,
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leather on a spear and raised it as a banner.! 'This banner
is said to have then become the national banner of Irin and
continued to be so up to the time of the fall of the Sissanian
Empire at the hands of the Arabs. Each succeeding monarch
renovated it and embellished it with new embroidery and
fresh jewels, and it is said that it was worth millions when it
fell into the hands of the Arabs.

This banner is said to have borne over it the figure of a
cow. We have no authentic statement for it. It seems that
the original name of the banner, namely Kaviini (i.e., of
Kiveh the blacksmith), was turned or corrupted into Gavyéni
(the letter ‘%’ (<) and g (S) being well-nigh similarly
written in Persian) and so, it was thought that, like the cow-
faced gurz or mace, the banner also carried the figure of a
cow. Jirdousi does not connect it with the figure of a cow, as
he does in the case of the gurz.

I produce before the Society, two banners, known as Givyani
jundd (i.e., the cow-faced banners). I
give here, the photographs of the two
banners. One carries the figure of the
face of a cow over it, It has also a fire-vase over it, as an
emblem of Zoroastrianism. The following figures give an
idea of their size and of the different emblems on them,
One bears over it the words “sv3g2ldl 1431 5»{12 A4 i. e,
the intercalary month is certain in the Zoroastrian religion,”
1 have given the size of the different sides of the triangular
forms of the banners in the figures. I have marked over
the figures numbers in English and have enumerated in a
table, the different emblems marked on the banners in the
places corresponding to the numbers. On one of the banners,
(fig. 1), at 1, stands the above Gnujarati inscription. At 2,3
and 4 we find flowers, a fire-vase and a gurz. On the other

A gdviani banner of
the Parsees of Bombay.

bl pds o8 oidyn L Gl el oLSK are o 51
.5)59...1.&).3)!)‘ l.g)' o L 335 8330 yae 5 c)T 3, wleg

(Mohl, I. p. 88.)
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banner (fig. 2), on the places marked 1, 2,3, 4 and 5 we find
acrown, a gurz (mace), a kolah (a royal warrior’s cap), a sword,
and a throne, respectively,
1. s3g2udl Q431 51 WHA.
2. Flowers.
3. Fire-vase.
4

. Gurz (mace).

=
=
O
R
0
=S
124 inches.
1. Crown.
2. Gurz (mace).
d. Kolah (cap).
4. Sword.
5, Throne.
' 65 . :
WS Flgure 2
E e
= ~
-E 1 \\\\\
& R S
4 5 ot

67 inches.

These banners have, I am told, a very interesting history of
their own. We know that the Kaviini banner was carried by
the ancient Iranians in their warfare with foreigners, but the
Parsees of the end of the eighteenth and of the early part of
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the nineteenth century carried their gavydni banner in their
warfare with their own co-religionists. It was a war of words,
not of weapons.

In the early part of the eighteenth century the Parsees of
India were divided into two factions, arising from what is
known as the Kabisha controversy.! That controversy led
to a good deal of discord which culminated even in hand-to-
hand fights, here and there. The legend in one of the banners
shows 1its connection with the Kabisha controversy. The
banners are more than 100 years old. They have been kindly
lent to me for the occasion by Mr. Pestonji Nusserwanji
Pavri of Bombay.

I think the Parsee Community should now have a museam

of its own, where such old relics can be
i °l§é‘ml;2;f°e collected and taken care of. They are
scattered in the hands of different fami-
lies and they require to be collected in one place. There are a
number of old documents relating to their old history in India
" which are likely to be lost in a short time. For example, the
documents which I produced before our sister society, the
Bombay Branch of the Royal Asiatic Society, when [ read my
paper on ‘“ The Parsees at the Courtof Akbar and Dastur
Meherji Rana,” and the documents, signed by some of the
Gaikwars relating to the history of the Naosari Parsees, of
which I have given fac-similes in my book entitled “ A Few
Events in the Barly History of the Parsees.”

Perhaps a separate museum for such relics and documents
may be considered very expensive.  So,’a section or a room
may be attached to an existing institution. I suggest that
such a section may be attached to the Prince of Wales Museum
that is to be started shortly in our city. A rich Parsee gen-
tleman can offer a sum to Government to build or to reserve a

separatc room for the purpose.

1 Vide K.R, Cama Memorial Volume, pp. 175-81,
Z16





