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Cashmere and the Anment Persnans

e
[Rsad ch December 1898. Dr, P, Peterson, in tke C}mr.}
..__,.’.__.
" M. 'l‘myex* in his Rad]atarangmll says that "In aJI the geogm-

phlcal notiges of the ancients, Kachmir appears to have been ]omed
to India.”” This is, t6 4 very greab extent, true of the geographmal
notlces of Cashmere m the anc1ent Ir ‘anian hteratnre.

1n the tlmes of the Avesta, tbe modern reoldns of ﬁashmer&%
Punjib.and Scmde, which are Watered by the gleat Indus and ity
trlbutarles, Were mcluded in the reglon, known by the name of

H apta Hindn ( JaRw avuvo') the Septa Sindhu (iiw Rr7y) of the
Vedas. Asthe Avesticand Vedic names Hapta-Hindu and Sapta-
Sindhu. signify, the Indus then had seven tributaries. The
ancient Greeks and the ancient Hindus had given the following
names to the seven tributaries t— - |

Vedi¢ hames. ~ Greck. Modern.  |Inthe Mahibhérata $'
Sindhu eoef Indus. ., | Sindhuw .
Vitastd ...| Hydaspes ..| Jhelum «-} Vitasti. .
Asikani ...| Akesinis  .,.| Chenaub ... Tchandra.bhaga,
Parushani  ..| Hydraortes ...| Ravi ... -..| Airavati,
Vipas ... ...| Hyphasis .. | Biya ... +--| Vipasa,
Satddhra  ...| Hesvdrus ..} Sutlej .. | Satadro.
Kubha ...| Kophen . |

- By the time, when the Pahlavi writers wrote their cémﬁxehtarfeisi
of the Avesta Vendidad, which mentions the name of this country ag
Hapta Hindu, some of the tributaries were united,and their number
was reduced to five, which hags given the country its compara.tiwaly
modern name of Pa,n'jnaddy or Panjib; i.c., the country of five rivers.
That such.was the case; appears from the faet, that the Pahlavi com-
menta.tors, not finding, in their time, the number of the tributaries
to be seven, as indicated by their Avestic name, Hapta- Hindy, try.
to expla,m the name in a dlﬁerent way. They say? “It is called

* 1 ‘Radjatarangini. Histoire des Rois da’ Kachmlr, Vol. 11, p. 308.
% Ibid., 1L, p. 317.

3 (Sp;egel Pahlayi Vendidad, p. 7, 1. l) pe g.upig T,w.,",, e, 4{;0,
oo v wepls



100 CASHMERE AND THE ANCIENT FRREIANS.

Hapts-Hindu because there are seyen rulers over it (asash haft
Hindukanih hand digh sar-khudd haft ait).” Agaim, it sppears, that
during the time of the Pahlavi commentators, the Iim# of the
country of the Hapta-Hindu, that is, of the eountry watered by
the seven tributaries of the Indus, had #mmensely increased.
Hence it is, that they add, thowgh not definitely and clearly, that
“the country of Hindustan extends fremr east to west.” . (Hacka
wshastara Hendva avi dasskastarem Hendum. Spiege, p. 7, 1. 3).

It is very strange, that $hough she country of India has comtinned
#o be occupied by the followers of $he writers of the Vedas, who
ezlled it Sindhu,the country has continned $o be known by itsancient
Friniar name of Hindustén, and not by that of Sindhustén, as it
shorld have been ealled from Sindha, the Vedic name of the Indus.

Cashmere, which has the sources of one of the trrbutames of the
Indus, the Jhelum,~the Hydaspes of the ancient Grreeks, the Bydas-
pes of Ptolemy and the Vitastd (Fyq€at) of the Vedas,—was then
included in the above-named country of Hapta-Hindu. Unfortu-
nately, the Irdnian names of the tributaries of the Indus have not
eome down to us in the extant Irdnian literatare. But still, the
rames, Hydaspes, the Greek name of the Jhelum,and Bydaspes, the
rame given to it by Ftolemy, ctearly show their Irénian origin.
We know, that some of the rivers of aneient Persia derived their
mames from ‘“aspa,” i.e., the horse, beeanse their speed was con-
sidered to be as great as that of the horse.X Take, for example, the

Hvaspa (-uﬂ»o'), i.e., the good-horsed (Yt. XIX. 67), ‘which is
thought to be the same as the Choaspes of the Greeks. The name,
Hydaspes or Bydaspes, is another instanee of a river deriving its
»ame from Avestic aspa (#9»s =S8, spg=L. equus) a horse.

| 1.

Coming to the Pahlavi books, we find, that the Bundehesh speaks
of Oashmere, as being situated in Hindustdn.? Itappears from this
book, that, though far from the country of Persia, and though not
wnder the direct rale of the Irinian kings, it was onrce a Zoroastrian
eountry. The 29th chapter of this work speaks of the spiritual

1 Vide my paper on ‘‘ Horse in ancfmt Iran.” Journsl ot the Anthropologx-
calBoclety of Bombay, Vol. IV, No. 1. .

* proye @ Sronsi, be., Cashmere 1s tn Indhin Juitl, p.10,1.12 8. B.
X. V. West Chap. XXIX., 15, Vide my Bundehesk, p, 149,
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rulersor-beads of different eountries, whether ruled by Irdn proper
or not. Im the latter elass of eountries, it names, among others,
Ksaugdes, Pesyansii or the modern Peshin and Cashmere. Then
it proceeds ta nameall the spiritual leaders, who had, at one time ot
another, ruled over these different plaees. But it omits 40 mention
the name of the spiritual leader of Cashmere, thus showing, thM‘-
very little of this conntry ‘was kiown to the writer.

That Cashmere was ouce a Zoroastrian eountry, appears to ns
algo from the Saddar, of which we have not the original Pahlavi
‘with us. . Cashmere is there mentioned, with three other localities,
as'a place where Zoroastrian religion once prevailed. As-Dn.
West says * These four localities are eonsidered to be isolated from
the seven regions to some extent, probably implying that they
were supposed to contain Mazda-worshippers independent of
Irﬁman rule, or that their position had become unknown,”?

. 111, \ | :

‘Coming to Firdousi’s Shihnimeh, we find, that the first mention
of Cashmere in that work, is in the reign of Kaikhosru, Cash-
mere, then, seems to hawve been under the suzerainty of the king of -
Persia, because when the king, on ascending the throme, holds
a grand review of his troops, Frimroz, one of his genernls,
commands the soldiers of Kabal, Seistan and Cashmere?

In the description of the long war of supremacy between
Kaikhosru of Iran and Afrisidb of Turdn, Cashmere is mentioned
five times.? It seems, that Cashmere lay in the way of the march
between Irin and Turin. When Afrasiib prepares for an invasion
. upon Persia, and when his army overruns the country from Cash-
mere to Scinde, Kaikhosra, the King of Irdn, asks his general
Rustam to go to the frontiers of Turin without halting in Cabul or
Cashmere. The way, in which India and Cashmere are spoken of

1 Bacred Books of the East, Vol. XXIV p. 269, Chap X, 7. Hi%i Qét{
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02 CANHMERE AND THE ANCTENT PEESIANS.

't’agether; in some of these passages, confirms;"what M. Troyer says
; in his Ridjatarangini, that the ancients always spoke of India- and
~ Cashmere together. At the end of the first campaign, when the
‘Turdnians suffer a defeat, and Piran, their general, sues for péace,
one of the terms of $he treaty he proposes, is, that the Turinians
should withdraw their army from Cashmere, and give up all elaims
whatsoever upon the comntry. Wilson, in his essay on the ancient
history of Cashmere, based on Ridjatarangini, says, that the Tartar
princes, spoken of in thgt work, were possibly some *individeal
adventurers who took advantage of the temporary cenfusion
(caused by this and subsequent struggles between lran and Tman)
to establish themselves in Cashmir,”} - :

 The Brihmins of Cashmere, known as the Pandits, are reported,
even to-day, to be good astrologers. We find an allusion to that in
the Shiahnimeh. Jil had a son, named Shag#éd, of whom it was
predicted by the astrologers of Cashmere, that he wounld turn out a
wicked man, and that he would bring about the ruin of his family.
Firdousi says, that this turned out to be true, inasmuch as Shagad
' conspn'ed with the king of Cabul, to bring aboat the death of his
own brother Rustam2? .

During the reign of Behara’im—gour3 (Behar&m V.), the king of
Cashmere was a vassal of the king of Kanou], called by Fn'dousr,
kmg Shangel. '

Accordmg to M. Troyer, the translator of the Radjatarangini, 1t
appears, that Shangel was a titulary name of all the kings of
Kanonj, and that the real name of this Raji was Sadasu or
Vesudhva, of the dynasty of kings known ag the Bala Réijs. When
his Indian king visited the court of the Persian king, wha had
married his daughter, the king of Cashmere had accompamed him
to Persia as one of his vassals. -

Coming to the reign of Noushiravin (Chosroes L), we ﬁnd from
an episode given by Firdousi in the account of his reign, tlat
Cashmere then formed a part of the territories of an Indian king,
pamed Jamhourt ( ys¢ea ). Tn the deliberations of his State affairs,
the sages of Cashmere were often invited to take part.s

M. Troyer, in the third volume® 6f his Rad]ataranglm, says, on
the authority of some hlstona.ns, that in the reign of Neushlravan,

1 Asiatic Researches, Vol. XV,, p. 91, 3 Mohl. 1V, p. 704.- -
3 Mobl, VL, p. 64. - ¢ Ibid, p. 400, 5 Ibid, p, 440. 6 p.632.
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Cashmere formed a part of a great Indian empire, which was in-
vaded by a Persian army, and made to pay a tribute, but on the
death of that monarch regained its independence frem the Persian
yoke. From Firdousi, we know very little of an actual invasion,
but- we know, that an invasion was threatened, in the case of a
refusal of tribute. The Indian king, instead of trying to settle theé
question of tribute by a trial of the strength of arms, sought to
settle it by a trial of the strength of intellect. He sent to the
Persian king, s messenger with the game of chess, invented by the
learned Pandifs of his country, and asked that monareh to solve
the mysteries of that game. If the Persian king or his courtiers
sucoeeded in solving them, he promised to pay the desired tribute.
A learned courtier of the Persian king, succeeded in solving the
mysteries of that game and thus gained for his sovereign and- his
country the tribute from India.! L

Proceeding further in the Shihnimeh, we find an allusion to Cash-
mere in the reign of Yezdajird. - It seems, that Cashmere cloth was
as well known to the ancient Persians, as it i1s now known to ns for
its warmth and durability.® Among the commissariat requisites;
necessary for a new army, Yezdajird, the last of the Sassanian kings,
mentions the cloth of Cashmere, in one of his letters to his fendal
princes, whom he asks to meet at a particular place in Khorassan,
to make another stand against the advancing power of the Arabs.

o Iv. . L .
Having examined the few allusions to Cashmere in the_Sh:‘rh"‘-
nimeh of Firdousi, we will notice here, the relation of the ancient

" Persians to Cashmere, referred to by Wilson in his * Essay on the
Hindu History of Kashmir,”3 on the authority of Bada-ud-din,
the anthor of Goher-i Alem Tohfet us-Shahi and of other Mahom~
edan historians.* I have already alluded to a few in exa.mmmg the
references of Firdousi.

King Surendra, one of the kings of Cashmere of the first perlod
had, says Wilson on .the a.uthonty of ‘Mahomedan writers, “a
daughter named Catpan Bhanu® of great beanty and accomphsh—-
ments; the reputation of which induced Bahman, the Son of
-Isfendla.r, e e oo to solicit and obtam the princess in marrlage I

1 Vide supra my paperon ¢ Fu'dousx 8 version of the Indian Game of Cheas.”
‘Mohl. VI, pp. 384-90,

2 Mohl. VIL, p. 462 3 Asiatic Researches, Vol. XV, pp.1-119; -

s Ibid,’p. 5. 3 of. Pers. L, 6. Asiatic Researches, XV., p. 18.
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Ag to the aunthority for this statement, Wilson says, “ It does'nod
appear from what source they have derived this story, as it is not
found in the Hindu records, mor in’the historical romance of
Firdawsi'. . . . . . Had there been. any foundation. for the
fradition, it might have been of some chronological utility,””? I
think the source of this tradition is Bahman-nimeh, ie., the book
of Bahman, written according to M. Mohl, in the end. of the
eleventh or in the commencement of the twelfth .ceatury. It
appears from the Bahman-ndmeh, that the fame of the beanty
of the. women of Cashmere had spread even in Persia. When the
different advisers of the king advised him to marry one of the
princesses of thedifferent countries, whieh they liked best, Rastam
pointed to Cashmere and advised his king to marry the princess of
that country. Firdousisays, that Bahman had died a natural death,?
bat aeeording to Bada-ud-din,® whose authority Wilson follows, he
was maurdered by the attendants of his Cashmiri queen,. his
marriage with whom, had proved very unhappy. .

Again, it appears from the Bahmanenameh, that Cashmere was
a place of refuge for the family of Rustam from the cruel hand of
Bahman. His sisters and other relations ran away to Cashmere,
when pursued by the followers of Bahman.¢ : ~

According to Bada-ud-din’ Janaca, the third ruling prince of
Cashmere after the above-named Surendra, had sent a Cashmiri
army under his son, to invade. Persia, then ruled over by Homai,

the danghter of Bahman, but the army was repelled by Darib, the
son of Bahman. -

Jalooa, the third ruling prince after Janaca, had, according to

Bada-ud-din, subjugated a part of the north of Persia then ruled
over by Dirdb.¢

In thé long list of rulers who succeeded Jaloca, we have nothmg
specla.l to record about the relations of the ancient Persians with

1 2bid, p.18, 2 ppdo)) o )N’ u-)loaa.ﬂ Mohl, V., p.2% L1.

3 Asiatic Researches, XV., p, 18 n, _

4+ On the other side of Takht-i-Solomon, néar Shrmagar, there is. a plwo,
called antamgari A Pandit at the temple of Ragoonath Mandir, told me,
that according to some, it is beheved to have derived its name from Rustam.
I was told by my syce at IslAmAbad that at Giljit, in Cashmere, a place was
pointed out to him, as that, at which, according to tradxhon, Bustam was
killed by the treachery of his brother Shagad. ‘

8- Agiatic Researches, XV., p. 19, ' s Ibsd, :p.ﬂ__O,
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ﬂashmere, until we come to the reign of Mihir Culs, the Mirkhul of
the Ain-i-Akbari. The author of the Radjatarangini depicts this king,
as & wicked mondrch, in whose reign,the Mlech’has had an ascendancy.
He founded the temple of Mibiréswara and the city of Mihirapur, “ in
which the Gandhar Brahmans, a low race, . . . ', . were permitted

to seize upon the endowments of the miore respectable orders of the
priesthood,”?

Now who were these AIERAT  STEAT of the aHemsr i.c., the
Gandharva Brahmans of the Mlech’ha dynasty ? )
- A learned Pandit of Cashmere, told me, that this is an allusion. to
the Persian priests of Zoroastrian faith. The king Mihir Cula having
favoured these Zoroastrian priests, he is run down by the Brahman
writer of the Rddjatarangini, and the Persian priests are abused. The
very names of the king, his temple, and his city, as Mihir Cula,
Mibiréshwara and Mihirapur point to a tendency to lean towards the
Perstan worship of Meher or Mithras, '

" The references to the Gandarii by the classical writers, as collected
both by Wilson and Troyer, point to two different races of the
(Gandarii. It appears, that the Gandharas, referred to by the author
of the Ridjatarangini, were-not the same, as those referred to, in the
Mahibharatta, but they were the same, as those referred to by Hero-
dotus, as Gandarians and as a people of one of the twenty Satrapies,
in which Darius Hystaspes had divided his Persian Empire.2 They
were the same, who, with the Sogdians ‘‘having the same accoutre-
fents as the Bactrians,” formed a part of the army of Xerxes.3 They
_ are the same, as those referred to by Pliny, as being a trxbe of

Sogdiana, the Sogdha of the Vendidad. @ =
- Thus, the Gandhara Brahmins, referred to by the Rad;ataranglm,
being preferred to the Brahming of the country, and as having won the
favour of Mihir Cula, were some foreigners from the farther west.
That they were Zoroastrian Mobeds, appears from the description given
in the Ridjatarangini.4 The writer alludes tauntingly, to the oft-repeated
charge of the custom of marriage among the nearest kins among the
ancient Persians, a charge, that has been rebutted, as one, carelessly
made by a few Greek writers, on the authority of a few doubiful
recorded mstances of one or two unreasonable Persian monarchs,

¥ mid, p.28. : a s Bk. imr, .

‘ s Bk VI1I, 68. ‘‘Had the Bactrian equlpmenh m all respects "~Ra¥lin-

son’s Translation, ' |
+ Bki L., Slokas, 306309, -
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"~ The riext fefefence by Bada-ud-din to a Cashmiri king who had
any relations with Persia, is that to Lalitaditya,! who, according to
Wilson’s chronology, ruled in the commencement of the eighth century
after Christ, 'When Yazdajird, the last of the Sassanian rulers, was
hard pressed by. the rising power of the Arabs, he was one of the
neighbouring rulers, who had marched to Persia to help the Persian
monarch. But, on his way, hearing of the great power of the Arabs,
he withdrew and returned to Cashmere.3
- Ve :

According to Herodotus, Datius Hystaspes was the first Persian
monarch, who had sent to Cashmere, an expedition for exploring the
regions watered by the Indus. - We know from the samie authority,
and from several stone columns with cuneiform inscriptions, recently
discovered near Suesz, that this enterprisihg monarch was the first to
build a complete Suez caital about twenty-three centuries ago; for the
purpose of developing the trade of his conquered countties3 It
appears, that it was with the same enterprising zeal, that he had sent
an expedition to the shores of the Indus, Herodotus says j—-

..« A great part of Asia was explored under the directioh of Darius.
He being desirous to know in what part the Indus, which is the second
river that produces erocodiles, discharges itself into the sea, sent in
ships both others on whom he could rely to make a true report, and
also Scylax of Caryanda, They accordingly, setting out from the city
of Caspatyrus and the country of Pactyice, sailed down the river
towards the east and sunrise to the sea. . . . After these persons had
s_;;iled round, Darius subdued the Indians, and frequented this sea.” 4

Herodotus refers to the above Caspatyrus in afiother chapter as
follows :— « Thete are other Indians bordering on the city of Caspatyrus
and the country of Pactyica, settled northward of the other Indians,
whose mode of life resembles that of the Bactrians, They are the
most warlike of the Indians,”5 |
: VI
" Wilson has shown vety cleverly that the Caspatyrus of Herodotus
1s the same as Cashmere.8 According to the ancient tradition recorded

in the Ridjatarangini, the ancient history of Cashmere, the country was

1 Agiatic Researches, XV. wPe M. 3 Ibid, p. 46 note, -

8 T, Btele de Chalouf ” par M.J oachim Menant. Vide my Gujarati Lectnre
bofore the DriyAn Prasarak Mandli on “The Suez Canal.” .

-4 Herodotus 1V, Ch. 44 ; translated by Cary (1889), Bohn’s Classical lerary
Beries, pp. 251-2. =

8 Herodotus I11., Ch. 102, 6 Asiatic Researches, Yol. XV s PP- 115-118
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at first “ a vast lake called Batisaras.”! Saint Cagyapa, the son of.
Marichi, the son of Brahmi (the Cashef of the Mahomedans), was:
- the person who broaght about the desecration of the country and
emptied the lake. Hence the country was called Ka¢yapapura,
¢.e., the country of Kagyapa.

According to another legend about the drying of the valley of
Kashmir, referred to by Wilson, as given in the Wakiat-i-Cashmir,
when this country was covered with water, there lived in itademon,
named Jaladeo (i.e., the demon of water) ‘ who preyed upon man-
kind, and seized on every thing and person he could meet with in
the neighbouring regions.”” 2 Cashef, the son of Marichi, prayed to
Mahadeo to kill this demon. ‘Mahadeo asked his servant Vishnu
to do this, and he succeeded in killing this demon after a fight of
100 years. May Iask—Hasnot this story any connection with that
in the Shihnimeh, in which Sim, the son of Narimin, kills, on the
banks of the river Kashaf, a demon-dragon ‘‘whose length extended
from one city to another and whose breadth spread from one moun-
tain to another. All the people were afraid of him and kept a watch
for day and night against him.”” That Sam had visited Hindustan,
appears from another part of the Shihnameh, wherein we find old
Faridun entrunsting young Minocheher to the care of this general.

VIL

. Even now, the people of €ashmere read and hear with pleasure,,
some of the touching episodes about the ancient Persians in the
Shahnimeh of Firdousi.  Daring my visit to that country, last May
I frequently heard the Pandits saying: |

olS (gilsd molLLL & 8 iy

o (il oy @y S
¢. e, “The person who reads Shihnimeh, even if he were a woman,
acts like a hero,” The episodes are rendered into Cashmiri songs, and
sung on special occasions by musicians and singers, before large

! Ibid, p. 8. - 2 Ibid, p. 93.
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assemblies at night. Inthe midst of a very touching episode, when,
owing to the difficulty or the danger of the favourite hero. of the
- episode, who has for the time become a favourite of the audience
as well, the excitement of the hearers israised to the highest pitch,
the singer suddenly stops and refuses to proceed further. The
hearers get impatient to know the fate of their favourite hero, and
subscribe among themselves, a small sum to be given to the singer
as the price for releasing the favourite hero from what they call
his “band,’ i.e., difficulty or danger. It is only, when a sum. is
presented, that the singer proceeds further. They say, that even
on ma.rmave occasions, some of the marriage songs treat of the
ancient Persians, For example, I was told that one of the
marriage songs, was a song sung by the mother of Rustam, when.
her son went to Mazindaran to release king Kaius.

VIIT.

- It was for the first time, that I had heard in Kashmir, the
following story about Rustam and Ali. I do not know, if it is
common to other parts of India. ' |

‘ :They say, that Rustam was resuscitated about 500 years after his
death for the following reason. Ali, the favourite of the holy
Prophet, had fought very bravely in the war against the infidels,
The Prophet comphmented him, saying: “You have fought as
bravely as Rustam.” This remark excited the cur 1031ty of Ali, as to
who and how strong this Rustam was. To satisfy the curiosity
of Ali, but without letting him know about it, the Prophet prayed
to God to resuscitate Rustam. God "accepted the prayer. Rustam-
re-appeared on this earth, and met Ali once, when he was passing
through a very narrow defile, which could allow only one rider to
pass. Rustam bade Ali, Salim Ahkum, i.e., saluted him. Ali did
ot return the Alikum Salam, Having met in the midst of a narrow
defile, it was diflicult for any one of them to. pass by the side of the.
other, unless one retraced his steps. To solve thedifficulty, Rustam
lifted up the horse of Ali together with the rider by passing his
whip under his belly, and taking him over his head, placed him on
the other side of the defile behind him. This feat of extraordinary
strength surprised Ali, who on return spoke of it to the Prophet.

After a few days Ali again met Rustam, who was sitting on a
plam with his favourite horse, the Rakhsh, grazing by his side. On
seeing Ali, he bade him Salim Ahkum, but Ali did not return the
salim, Rustam then requested Ali to bring to him thegrain bag of
his horse, which was lying at some distance. Ali found it too heavy



CASHMERE AND THE ANCIENT PERSIANS, 109

to be lifted up, and it was after an amount of effort that he could
carry it to. Rustam. Ali thought to himself: What must be the
strength of the horseand of the master of the horse, if the grain-bag
of the horse was so extraordinarily heavy? On going home, he
narrated to the Prophet, what he had seen. The Prophet then
explained the matter to him, and said that it was Rustam, whom he
had seen during these two visits, and that God had brought him to
life again at his special request. He then reprimanded Ali for his
want of respect towards Rustam, in not returning his salims, and
said, that, had Ali been sufficiently courteous to Rustam, he would
have prayed to God to keep him alive some time longer, and in that
case, he (Rustam) wouid have rendered him great help in his battles.
| IX. ,

Most of the Cashmiri songs about the ancient Persians refer to
Rustam and to King Kaus. I was told by a Pandit, that the Sul-
tin of Kathii near Muzafferabad in Cashmere, traced his descent
from King Kidus. Weknow from the Avestaand Pahlavi books that
King Kius was known for his opposition to magicians, fairies, &ec,
In the Aban Yasht, he is represented, as praying before Ardvigura
on Mount Ereziphya, identified by Bunsen with Mount Seraphi in
the country of Holmius between Merv and Herat, for suppress-
ing the power of these evil-minded people. The Pahlavi Babhaman
Yasht supports this statement. Again, from the Pablavi manu-
script Zarthosht-ndmeh of Mr. Tehmuras Dinshaw Anklesaria,

we learn that this monareh had sent one sz Sarita to an abode of

the fairies known as Dair-i-Parikan (,,w,.).oﬁg A‘:‘S) with an order to
destroy that place. Sarita, instead of executing the order of his
master, entered into a treaty of peace, whereupon Kius sent him
back with special orders to kill a fairy known as Kalba Karap.
Now we still hear in Cashmere, Cashmiri songs and stories wherein
Kius and the fairies play a prominent part. The age of Kiiusiseven
now spoken of, as the golden age of Cashmere, when boats could
move on land. One can say, that this is true, even now, in the case
of the DAl Lake, where the movement of the boats in the beautiful
waters of the lake, all covered with aquatic flower plants and bushes,
gives an appearance of the boats moving as it were on land.
Before concluding this paper, I will refer to-a mistake commit-
ted by some Parsee writers.in mixing up Cashmere (_ae%S) with
Kashmar (_e~S), a place situated, according to Ousley,! near Tarshiz
in Khorasan. Firdousi speaks of the foundation of the new reli-
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gion of Zoroaster in the reign of Gushtisp as the planting of a tree
in the ground. Hesays: It was a tree with many rootsand a large
number of branches, spreading from the mansion of Gushtasp to
the top of his palace. The leaves of that tree were good counsels
and the fruit was wisdom. How can one who eats of such fruit
(viz., wisdom) die? "1

- Having thuos spoken allegorically of Zoroaster and his new reli-
gion, Firdousi says that King Gushtasp, the then King of Persia,
planted before the gate of his fire-temple, a noble cypress which
Zoroaster had brought from paradise. He calls it the cypress of
Kashmir (_e&S 4 ,4), because it was planted in a place called Kash-
mar. This tree “ reminds us,” says Ousley,? “ of that extraordi-
nary triple tree, planted by the Patriarch Abraham and existing
until the death of Christ.”” Mohsan Fani, a native of Cashmere,
also speaks of this cypress tree in his Dabistdn,® and I think if is
this Dabistin that has led Parsee writers, like the learned author
of the Rehbar-i-Din-i-Zarthoshti* into the wistake of taking the
Kashmar of Firdousi to be the same as Cashmere. It speaks of
the locality at one place as Kashmir or Kashmar® and at another
place as Kashmir. Again, it speaks of the locality as “ a place
celebrated for female beauty,”” and we know, that it is from very
ancient times, that modern Cashmere is celebrated for the beauty
of its women. Then, add to this, the fact, that the author of the
Dabistin was himself a native of Cashmere. All these facts seem
to have led later Parsee writers to believe, that the modern Cash-
mere was the place where King Gushtasp had planted in the com-
pound of a fire-temple the cypress of Zoroaster, which, from the
straightness of its growth and the elegance of its form, was con-
sidered to be the symbol of straightforwarduess, uprightness and
truth. The aunthor of the Dabistin tries to give some intelligent
explanationof the tradition, which allegorically speaks of the cypress
being brought from paradise. As Firdousi says, King Gushtisp
planted the cypress before the fire-temple, as a symbol to impress
upon the minds of the spectators, that as the tree would grow
straight, and spread all round, so he would endeavour to spread the
doctrines of truth and straightforwardness taught by the new faith.

Valler IIL, p. 1497. # Travels in Persia, Vol. L., p. 389.
The Dab:sté.n by 8hea and Troyer, Vol. I.. p. 306-9.
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